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Values education for a new Nigeria

By Edwin Madunagu

(Thisisthe opemnﬂseomenrof aslightlyabridged
version of my review of the book Values educa-
tion and national development”, scheduled for
public presentation in Abuja on November 26,
2012).
NE of the threads leading to Values Fducation
and National Developmentcan be traced back
to Professor Otonti Nduka's 1964 book, Western
Education and the Nigerian Cultural Background.
The editors of the current book have ducribed
Nduka's 1964 work as “groundbreaking”. Forty-
’\\'(chmmﬁ rthe publication of that book, that is,
in 2006, Otonti Nduka Foundation for Values Ed-
ucation was established to continue, ex kpan and
institutionalise the worl, which st >mc well be-
fore 1964 but only attained public knowle dgL in
that year. It was 1 1s Foundation, with physical
headquarters in Port Harcourt, Rivers State capital
in Nigeria, that organised the two national con-
lerences (2008 and 2010) on Values Education
whose proceedings constitute the core of the cur-
rent book, Values Fducation and National Devel-
opment.
This 16-author anthology. as any reader can con-
firm quite early, was designed for five categories
of people: academics and researchers in the gen-
eral field ofpm,’osophym‘ education and the spe-
cial field of wvalues education, professional
educators, policy makers, students and the g gen-
eral public. The last category is not amorphous.
xncylrrludn in addition to uncommitted general
ders publicintellectuals, politicians, social re-
mers, journalists and writers, social theorists
ritics, radicz Jcal.malg,nm and even leftist
though

an d
T volumorxa ries. Ishai‘ be focusing more,
clusively, on the need d
he “general put
The last two categories of readers would want to
grasp,as earlyas rao«sxbk‘ the general and contex-
tual meanings of the kev concepts in the book:
Ethics, va[um morals, cducdt'mz, values educa-
tion, aswell as other related and derived concepts.
The book satisfies this need abundamly. for each
of the 15 essays, as well as the (nrroduction and
Welcome Address(to the first of the two national
conferences, which led this book) gives, not one,
but multiple definitions corresponding to the var-
ious dimensions of the subject-matter. Beyond

this, Prof. Nduka tells us in the Welcome Address
that“in the taxonomy of values, numerous clusters
of values have been identified” and that these in-
clude “clusters of poliu‘ca] values, religious values
and political values” (page 21).
1 am sure that many members of the Nigerian

Fubhc including the segments I earlier high-

ighted, who are likely to search for thisbook on ac-
count of its subject-matter which generates
considerable inrterest in society, would not have
known the differences hetween morals, ethics, val-
ues and moral ethics or even be aware that differ-
ences exist between them. They use the terms
interchangeably and hear and read the terms
being used interchangeably. And yet you cannot
lully or seriously engage the prob;em of moral de-
generacy and aisastreus decline of ethical stan-
dardsin nger'd s private ancrpu’)hc life - or begin
toreflecton, and constructively plan-howto prac-
tcally tackle them unless and until you grasp the
differences in quesaon Values Education and Na-

tional Development fills this gap early in the beok
and throughout.

Thus, from the editor’s Introduction we read: “By
values we mean the standards by which we judge
orexpress preferences with regard to behaviour, at-
titudes, objects, state of affairs sand so on. These vak-
ues are passed on to successive generations as a
functional moral COMpass that guides everyday
conduct” (page 12). And Professor Uzodinma
Nwala, in his paper, The Crisis of £thical Values inn
Comempordrv Nigerian Joar’ferhaD(e 2) says
that “morality refers to the evaluation of human
conduct in terms of good and bad, right or wrong
acceptable or not- acupmble as they are found i in
the moral code and moral discourse in that soci-
ety”. Ontheot ALrhand,says Nwala, ethics “isan
intellectual appraisal of the logic, rationality, sys-
tematic character of such e\ahntmns aswellasthe
standard and basis for such valuations” (page51).

still on classification and differentiation, Prof.

Nuhu O.Yaqub, in his paper, Values Education and
Governance in Nigeria: How Could the Country Get
the Right Balance? (Chaptei 3), says that “values can
be classified into moral and non-moral categories”
-something many readers would not have heard
or thought of before encountering this book.
Moral values, he says, * alclhosenmmf;llmtopcn]y
attract praises, awards. rewards, sanctifications
and punishments ... Moral values that would at-

tract praise, aw. ard eward and sanctification ir
clude courage of immense and heroic propor~
tions, selflessness, hard work, unique discovery
that add value to society, and empathy” (page
72). Those that would attract punishment, W%)Lh
Yaqub called “bad moralvalues™ include stealmo
“I\on morally definzd values”, Yaqub says, “are
those values that are not associated with hard
and/or material sanctions. These include courte-
sies to members of one's family. neighbours and
acquaintances”.

The example of stezling which Prof. Yaqub das-
sifies tnder "bad moral values” is also an illust,
tion of the view held by some people, mdudmg
my husmible seif, that discussing morals and ethic

may sometimeslead o pa swiarexdeo}ﬁglcalms
puraﬂons even on conducts that most people feel
should attract total 2nd universal condemnation
and appropriate sanctions. Stealing, says Yaqub,
is “theftand ismorally reprehensi crevaxdlessot
the scale; indeed, it cannot be defined otherwise.

A thief is not, for instance, going to say because
they steal a smallamount, sayN5.00, they should
niot be punished or upbraloea or that society’s
umbrage should be expressed only when they
steal huge sums of money, say, hundreds of thou-
sands of naira”.

While accepting that stealing is stealing, what-
ever the magnitude. and while agreeing that the
purmhnwm for stez/ing should be measured ac-
cording to the magnitude and J‘amumshrns'lt
should serve as deten nt{as well as being correc-
tive), I would propose that when it is established

that a particular act caling resulted fromasit
vation beyond the t waomrc!(su has hunger,
resulting’ sa) from poverty and unem; loymem)
then the thief \hm\ he able to plead - \tenuat~
ing circumstances” end be pardoned with
priate compensation to the vicum - provides dp
mg, 1rude omwb frissmail and it was camed

The formulanon here can be refined provided the
idea of “extenuating circumstances” remains. By
the way, “extenuating circumstances” is a euphe-
mism for the pressnt socio-economic system
which allows a Nigerian (or his/her family{, who
is not on hunger strike or any other act of selfim-
molation, to literallv die of starvation or a minor
ailment. Thisis the minimum a highly motivated

book, which rends to be (but is not exactly) ideo-

logically neutral. such as the one beforz us, can
demand.

We may need to remain with this “ideological

neutrality” a bit longer. This book is about good
and bad (evil), right and wrong and the bases for
the distinctions in the universal and * «igerian
contexts. ] say the book tends to be “ideologically
neutal” in the sense that the book, taken as a
whole, is, for instance, not (at least not &"uh[‘d\)
kapnnlm or anti-capitalist or non{dpu_hs' and
it does not (at least not explicidy) advocate cap1~
talism or anti-capitalism or non-capitall
inmy opinion, is one of the strengths of t- 5
Values Educadon and Nadonal Develo pment Let
me illustrate this point with two or ¢ short
stories.

The epigraph to the Introduction te this book is
2 quu[e frf\m Albert Camus: “Wisdom, we kaow,
is the knowledge of good and evi if, not the
stren gthto choos beaween the two”.

f this perceptive staternent, not ne
t'ne context oA Camus or the editors, ieads me to
respond that the strength tochoose between th
two” belongs to the sphete of “ideology” or
ological persuasion”. For. it is ideologic
sion that can empower a Nigerian and
orherto rﬂach beyond himself or herse!:
prepared to'make even the “supreme sz
for an objective that s largely selfless, alruistic,

ic and humanistdc.
recent bc»o' TL., Mus “t ae Modern

write that bool\ q as th
persuasion who may wis: g
with "orrect interprer sofwhatthe:
change. | appreciated the author’s mo
and efforts in this mission - although I critic
him on some other grounds. But neither
book nor its author is ideclogically neumal;
recommend capitalism. But i s:ilT commer
both. The currentbook, Values Educatior. and Na-
tional Development, therefore, invites greater
commendation not onlv for its motivation ana
efforts, butalso for its “ideological neurrality”: any

genuine reformer, of the right or of the ieft. will
embrace this book No genuine revolutionary, of
the right or of the left, will be ideologically put off
by it. And yet, the book is rich and powerful; it
speaks, as it were, to ail genuine reformers.

« To be continued next Thursday
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Values education for anew Nigeria

By Edwin Madunagu

(This is the second part of my review of the book “Val-
ues educaticn and national development” which
was presented to the public on November 26,

3]

2012. The first part was published last Thursday
N Africa must be modern, authored by O
aiwo, I had proposed that the book be
fromits “capitalistand idealist integument
the result “integrated into the socialist
course”. But Values Fducation and National De
opment, in my view, requires only to be fr
from its “idealist integurnent” before its i
1| preference
hera is 8‘\'}“

srecfﬁc se
thela
Values

a

a
ortheR

anti-capita perialist agen
new and better society would be def
more humane, less cxp‘:uizative. less unjust and
less unequal.

During one of the national strikes in the early
1980s, a revolutionary socialist group to which |
belonged in Calabar decided to set up a strike

support committee. At the first meeting of the _

committee adecision was taken, inprinciple, to
co-optotheractivists. When the nominationofa
certain lady, a senior journalist and labour a¢-

ivist, camse up, some membersstoutly opposed

-it. Their reasons, in the main, were tharthe lady

was not leftist enough and that she interacted
too comfertablywith “bourgecis elemens™. But
one male member argued that, in that type of
popular-democratic struggle, to be an intelli-
gent, ruthful and courageous journalistwas suf-
ticient qualification for admission into the
committee. Shewas admitted.

Ironically, this particular lady was the person
who, at a point, suggested, and acted out, a
“coup” that prevented a particular betrayal of
the national strike at a lower level. This event
was, and is, an argument against, and a victory
over, “ideological narrowness”. fo guard agai

" “ideological narrowness™ istobe awareof the di-

alectical relationship betweenevolutior, on the

-one hand, and popular-democratic stmge m'[;x?rf

is, reformsstruggle from below)an the:

awareness helps to draw the lines between op-
ortunism, reformism, sectarianism and revo-
utionaryline.

This is one of my attitudes to the book, Values
Education and National Development, its contrib-
utors, its inspirers and the Foundation itself,and
my advice to its radical and leftist readers. I was
strengthened in this attitude after reading the

by Ven. W. O.

Aswill be s in this
appreciatior reniew, I explich srongly
indicated this man of

God's

6),and byt
collapse of
dangers

reria’s values syste
7 ses for the futur
Professor Anya O. Anya, in his Keyn
Values Education and the Future of Nigeria (Chap-
ter 1), however, takes a step 'Dad'\" and explicitly
asks a question he considers “legitimate”, and
that is: “Is there a Nigerian values system?” Fach
chapter answers Anya's question, after telling us
whatvalues are, and then proceeds to showthat
this nation’s values system has collapsed (gen-
erally and in a particular sphere or cluster of
spheres - as shown in the table of contents).
Then follows, sometimes explicitly and some-
times implicithy what has to be dope to reverse
the situation.
Whatwerethers

! points o wicgi’xsorhis»

torical factorz= ose of Migeria’s value
system? Do the onclsm as Profes-

sor Anyasuggesei? Do theyinclude militaryin-
tervention, the-Civil Wer, primitive capitalist
accurnulation, Suuctural Adjustment” Pro-
gramme EAP), nealiberalism, “monetisation of
politics™, bad governance, tribalism and nepo-
tism, public cynicism, proliferation of religious
sgts &zhat afriend has called[‘;?ere tion of
religion™), poverty, corruption, the widening gap
between therichand the poor,etc?

All these causative factors, except, possibly,
“deregulation of religion”, have been suggested
by various conributors o this book. However,
the editors made a claim in the introduction
whose proof readers may need to track as they
proceed with the book “Values Education and No-
tional Development gives policy-makers and stu-

"Nduka - but for

NN

dentsalike a deeper insight into the critical role
values education can play in both shaping and
reflecting the acceptable ways, the be
that governed the Nigerian sodiety before things
fell apart” {page 6). The question is: When did

¢

things begin to fall apart, orisita “s
king”? I make thisinquiry
including my humble self,
hen, why, where and how

>
L
"
(2]
oo

madeto

individuals who s
etyis heading roits doom” (pa

I join the author in com
onal1
his tenadity, h ine intellec
and his faith. Beyond that, Ve
Wotogbe-Weneka has made a serious intellec-
tual formulation of a proposition, which many
religious charlatans nauseatingly parrot every
time. He strongly argues his proposition in a
waythat makes itdebatable and notin a“takeit

or leaveit” manner. ] commendit Hegossonto

lament the growth of secularism and under-
lines the challenge posed by “secularist enden-
cies” and “humar ideologies” including, in

pardcular, “Humarism Marsism and Sodalism” |
{page12). Hefollows with debatable arguments.
My only cornment here isto underiine, and draw -
attention to, the fact that the writer has here
‘cordemned and dismissed three global move-
mentswhich, together with democracy, nation-

alism and modernity, constituted a bloc of really
great movements that, beginning from the
French Revolution, radicalty and completely
transformed our planet Earth - including reli-
gion itself.

Professor Mark Anikpo, in his paper, Traditional
Valies and Globalisation: the Nigerian Example

Chapter 5), asks the question: “To what extent

s globalisation affected traditional values?”
The paper argues that “globalisation is the con-
temporary phase of capitalist development with

S R

" . strongly argues his point of view The |

its imperialist tendencies still intact and per-
haps more deadly” and that “in order to under-
stand its impact on traditional valuss,
understand thenature and logic of
velopment”{page 131} {all empha

Anikpo’s compound proposition, e
“African lea iled to compreherd the logic
of capitzli iopted...”{ i

more of cl
ehension.
pter 6, under th
{Orderin Contemp
vey of Issues and Pr
Charles and Dr. Mos
that “a trend that is
face of globalization a
the intensification of
siscontinues: “Our di
for diverse values. In many
values systems conflict with soc
tems, thus obstructing actions ai
hancing the welfare of other
therefore argue for the “adoption of a na
values system that can be sustained throug
value reorentation and national ideclogy”
(pages198-195)(emphasismine). Isubsaibs to

e theses.

Intracingthesfortsthat had been mad
erto in v - torealise that imperative in: Wige-
i : i mentioned Ehical

gainstindisdpline
ireczorate of Mass Mo-
i fustice and Econommic Re-
covery (MAMSER (1985 - 1992), “Letter @0 my

Country Men” (I think late 19805 to early

1990s), the National Orientation Agency {NOA}
(merger of MAMSER with Public Enlightenment
‘Division of the Federal Ministry of Information
and Culture)(1993 to the present). The authors
seemn tosuggest that whatwas wrongwith these
programmes resulting in their respecive fail-
ures-was theirimplementations. Butithink-and
as the authors can be construed to have implied
in both in the title and the body of their work -
there was also something wrong with the

ises and formulations of the programmes. ishall

later generalise and pose this point as a ques-
Honotic i 2 :
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By Eq‘wm Madunagu

(This s the third [and concluding] part of the
abridged version of my review of the book “Values
educajion and national development”. The seg-
mentsof the complete document which have been
left ot of the current three-part extract will be in-
tegrakd with related current national issues and
pres‘??red in this column at.a latter date.)

N Human Rights and National Consciousness
&(Chhprer 14), Professor Akin Oyebode first
traces the origin and consequent evolution of
humyn rights in human history, or rather, the
varions ideological claims on the origin and evo-
lutios of human rights. He argues that “itis time
Nigena acknowledged the desideratum of human
rightf as a pre-requisite for enhancing national con-
kciousness® (page 343). To talk of national con-
sciousnigss is, of course, to talk of national ideology
(which Charles and Ikoh talk about in Chapter 6)-
and conversely. It is only when each and every
Nigerian buys into the Nigeria project, argues Oye-
bode, “that the country can make progress in the
task of huilding a democratic society (of ) equal op-
portun;ties forall that guarantees access to the es-
sentials of a meaningful existence within the
firmament that is known as Nigeria” (pages 343 &
344)(emphasis mine).

My Only roblem with this proposition iswith the
phirase “the firrnament that is known as Nigeria”™.

This is because it re-enforces Oyebode’s earlier
prenise that “we are all still imprisoned in the ge-
ogrgphical expression called Nigeria...” (page 329)
(emphasis mine). If these two expressions are in-
serted in the current political and theoretical dis-
course (or rather disputation), there appears, at
least implicitly, the suggestion that Nigeria could
somehow be resolved into its pre-colonial (or pre-
Nigeria, which is the same thing) components.
This, in my opinion, is impossible. Itis impossible

' by dialogue, it is impossible through war.

( My reason: socio-economic and political integra-
tion in Nigeria has proceeded too far for this reso-
lution to be possible. But if by whatever means
disintegration takes place, and is successful, eth-
nic, religious and ideological problems more acute
than w%lat we are currently passing through will
emerge, and struggles more ferocious than what
we have now will erupt, in each of and between the

resulting entities. [ remember the late Ken Saro-
Wiwa teﬁing me in The Guardian in the early1990s
that the creation of Rivers State did not solve the
problem of the Ogoni people but rather com-
pounded it. Why? Because from being a minority
Ogoniland has become a minority ina minority -
adouble minority, so to say.

Ifwe adopt the dialectical method of analysis, we
can say that Nigeria had moved from being a
mere “geographical expression” to being what
Wole Soyinka once callfsé “nation-space”and then
to “nation-becoming”. It has been a turbulent de-
velopment; but Nigeria exists. The contention of
many Nigerians, including my humble self, is that
Nigeria, together with its sovereignty, has been ap-
propriateé)by redators. The sovereignty passed
straight from the colonial power to constitutional
politicians who, because they failed to do what
they should have done before independence, al-
lowed that power and sovereignty to pass to pres-
ent-day predators.

Therefore, Nigeria has to be reclaimed or, in my
personal opinion, claimed by the people {since
you cannot “reclaim” what you never owned). Of
course, popular ownership, or the feeling of pop-
ular ownership, enters the definition of a na-
tion. This criterion is currently not existing. But,
then, it is not the only criterion for nation-
hood. The absence of (feeling) of popular owner-
ship is the reason the concept of
“nation-becoming” is adopted.

Prince Tony Momobh, in The Mass Media and Val-
ues Education (Chapter 11), advocates the anchor-
ing of journalists’ training programmes on
“knowledge of Nigeria, the Nigerian Constitution
and the Nigerian Media” Spage 257).1agree com-
pletely. Momoh also upholds the reportorial rules
‘inThe Daily Times Hand Book, which include, in par-
ticular, “Accuracy”, “When in doubt, leave out”
and “Seg)aration of news from comment” (pages
276 and 277). These rules, I also agree, are irre-
ducible. But he also concedes that, in the final
analysis, the entity that pays the piper also dic-
tates the tune. Hence, in a situation as in Nigeria,
where even facts of history are disputed, and where
facts in the Constitution are ambiguous, views re-
place facts and these “triumphant views” are the
views of the payer of the “piper”-be it the state or

nrivate entitiec

" Values education fora new Nigeria

[ am only posing problems, not offering solu-
tions. How can I offer solutions that I do not
have? ] have read of, and seen, great revolutions
and great revolurionaxc’ly a?encies -againstall pre-
vious promises and declarations - degenerate
and eventually come to ruin on the question of
“dictating the tune”, on account of “paying the
piper”. All I can propose in the circumstance is
the following: the need to struggle to adhere to
rules as listed by Momoh and the consciousness
that the interpretations and executions of these
rules, even by the most honest, are often ideo-
logical.

The preceding claim may be substantiated with
the following: Momoh reports that when, as edi-
tor of Nigeria's Daily Times, he toured American
media houses in 1978, the managers told him
that “they have chosen a way of life which every
American must accept, and that is capitalism” (page
256). But we all know thatis a “false” fact. What s

e, then and now, is that the owners and man-
agers of the leading media establishments, and
not “every American”, have chosen capitalism.
You may need to check the seminal book, Manu-
facturing Consent: The Political Economy of the Mass
Media, by Edward S. Herman and Noam Chom-
sky, two leading American intellectuals and gen-
uine authorities in the history of American mass
media.

[ wish to round up this appreciation and review
by looking back. Over 30 years ago, on May 18,
1982, President Shehu Shagari told a meeting of
the Council of State of his decision to set up an
“Ethical Re-orientation Programme for Nigeria”. He
said this decision “has some connection with the
national economic situation” (emphasis mine).
Shortly after this announcement, the president
appointed a National Ethical Re-orientation Com-
mittee. But by then, some people had renamed
Shagari's programme Ethical Revolution.

The terms of reference of the committee were
given as: “To study the nature, extent and causes
of the apparent breakdown in our national ethic
and discipline in all its ramifications; to deter-
mine the impact of such ramifications upon the
society and the economy; to recommend meas-
ures,immediate and long-term, for reversing the
present trend and removing its effects; to exam-
ine traditional institutions, customs, values,

habits (and) traditions of the people with a view
to identifying and recommending those in tune
with the country’s social and economic objects;
and to examine any other issues connected with
the first (term of reference) not specifically men-
tioned and make recommendations”. The Niger-
ian Democratic Review (NDRB, a radical socialist
journal, which I co-published, reported and comn-
mented on the “Ethical Re-Orientation” or “Ethi-
cal Revelution” in its maiden issue (Volume 1,
Number1)in March1983.

The journal commented: “whereas the President
asked the Committee to examine theimpact of “na-
tional ethnic” on ‘society and economy’, he im-
plicitly ruled cut the Possible impact of “society
arrd economy” on the “national ethic”.

Furthermore, the President only asked the Ethical
Re-orientation Committee to “examine tradi-
tional institutions, customs, values, habits and tra-
ditions of the people with a view to identifying
and recommending those in tune with the coun-
try’s social and economic objects’, but he did not
ask the Committee to examine Nigeria's economic
structure and determine whataspects are ‘in tune’
with the “customs, values, habits and traditions’
of the people”. The NDR illustrated its comment
with a sketch of a man standing on his head and
simultaneously attempting to make a somersault.

Were [ to review President Shagari’s Ethical Revo--
lution today, how would I illustrate it? I would,
even with the passage of 30 years, illustrate it ex-
actly as we did itat the time, but showing that the
man was crying in discomfort. But what of the
book before us, Values Education and National De-
velopment; how would I illustrate it? Iwould illus-
trate it, not with one sketch, but with four
successive sketches. The first sketch would showa
weeping man standing on his head and almost
making a somersault in an attempt to move; the
second sketch would show, in addition to the
ridiculous man, another man standing by, in be-
musement, convinced that there is something se-
riously wrong with the man on his head; the third
sketch would show a third man trying to stand
the strange man properly - but not knowing ex-
actly how to accom E)ish this. The fourth sketch
would showa fourtﬁ man shouting at the third
man, “Put him on his feet! Put him on his feet!”

e Concluded




